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Be not Defeated by the Rain Written by Kenji Miyazawa
Translated by David Sulz

Be not defeated by the rain, Nor let the wind prove your
better.

Succumb not to the snows of winter. Nor be bested by the
heat of summer.

Be strong in body. Unfettered by desire.
Not enticed to anger. Cultivate a quiet joy.
A handful of rice, some miso,

and a few vegetables to suffice for the day.

Count yourself last in everything.
Put others before you.Watch well and listen closely.

Hold the learned lessons dear.

A thatch-roof house, in a meadow, nestled in a pine grove’ s
shade.

If, to the East, a child lies sick: Go forth and nurse him
to health.

If, to the West, an old lady stands exhausted: Go forth,
and relieve her of burden.

If, to the South, a man lies dying: Go forth with words of

translation of Kenji Miyazawa s most well-known poem,
appearing in The Manga Biography of Kenji Miyazawa

Someone who is unfazed by the rain,
undaunted by the wind
unbowed by the snow or the summer sun.

Who is sound of body, who wants nothing for himself,
and who never gives in to anger, but is always smiling
quietly within.

Someone who eats eight bowls of brown rice a day, simple
farmers’ fare, with a bowl of miso soup and a vegetable
or two.

In all things he never takes himself into account,
always learns by watching and listening to others,

and never forgets

He lives in a thatched hut in a meadow in the shadow
of a pine grove,

and if there is a sick child in the east, goes to care
for that child.

And if there is a mother overwhelmed by work in the
west, goes to carry her bundles of rice

If someone is dying in the south, goes and says there
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courage to dispel his fear.

If, to the North, an argument or fight ensues: Go forth and
beg them stop such a waste of effort and of spirit

In times of drought, shed tears of sympathy.

In summers cold, walk in concern and empathy.

Stand aloof of the unknowing masses:
Better dismissed as useless than flattered as a “Great Man”.

This is my goal, the person I strive to become.

is nothing to fear.

If there is a dispute or lawsuit in the north, goes and
says to stop being petty.

And when there is a drought, he sheds tears.
And when there is a cold spell in summer,
he paces anxiously back and forth.

Someone who is known far and wide as a dreamer and never
praised, but is not a nuisance to anyone either ..

That is the kind of person I would like to be.
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Yan Hui (ZH[E]; courtesy name Zi
Yuan ;) ; 521 BC - 490 BC?) was
one of the disciples of
Confucius. When Yan Hui was

After the death of Yan Hui, Confucius lamented, “Heaven has bereft
. When told by other students that he
is showing “excessive grief”, the old philosopher replied: “Am
I showing excessive grief? Well, for whom would I show excessive

V7

me! Heaven has bereft me
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died.

twenty—nine, his hair was all
white, and at the age of 32, he

grief if not for this man?”. Even years later, Confucius would
say that no other student could take Yan Hui’s place, so gifted
and dedicated Yan Hui had been.
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The Master said, “He who aims to be a man of complete virtue in his food does not seek to
gratify his appetite, nor in his dwelling place does he seek the appliances of ease; he is
earnest in what he is doing, and careful in his speech; he frequents the company of men of
principle that he may be rectified:—such a person may be said indeed to love to learn.”

05-09 The Master said to Tsze—kung, “Which do you consider superior, yourself or Hui?”

Tsze—kung replied, “How dare I compare myself with Hui? Hui hears one point and knows all
about a subject; I hear one point, and know a second.”

”

The Master said, ”You are not equal to him. Neither you nor I am equal to him.

“Now the man of perfect virtue, wishing to establish himself, seeks also to establish others;

12-01 Yen Yuan asked about perfect virtue. The Master said, “To subdue one’ s self and return
to propriety, is perfect virtue. If aman can for one day subdue himself and return to propriety,
an under heaven will ascribe perfect virtue to him. Is the practice of perfect virtue from
a man himself, or is it from others?”

Yen Yuan said, ”“I beg to ask the steps of that process.” The Master replied, “Look not at
what is contrary to propriety; listen not to what is contrary to propriety; speak not what
is contrary to propriety; make no movement which is contrary to propriety.” Yen Yuan then
said, “Though I am deficient in intelligence and vigor, I will make it my business to practice

4
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this lesson.”

06-11 The Master said, “Admirable indeed was the virtue of Hui! With a single bamboo dish
of rice, a single gourd dish of drink, and living in his mean narrow lane, while others could
not have endured the distress, he did not allow his joy to be affected by it. Admirable indeed
was the virtue of Hui!”

07-15 The Master said, “With coarse rice to eat, with water to drink, and my bended arm for
a pillow;—I have still joy in the midst of these things. Riches and honors acquired by
unrighteousness, are to me as a floating cloud.”

15-09 The Master said, “The determined scholar and the man of virtue will not seek to live
at the expense of injuring their virtue. They will even sacrifice their lives to preserve

their virtue complete.”

05-26Yen Yuan and Chi Lu being by his side, the Master said to them, “Come, let each of you
tell his wishes.”

Tsze—lu said, ”I should like, having chariots and horses, and light fur clothes, to share
them with my friends, and though they should spoil them, I would not be displeased.”

Yen Yuan said, ”T should like not to boast of my excellence, nor to make a display of my
meritorious deeds.”

Tsze—lu then said, ”I should like, sir, to hear your wishes.” The Master said, “They are,
in regard to the aged, to give them rest; in regard to friends, to show them sincerity; in
regard to the young, to treat them tenderly.”

15-17 The Master said, ”“When a number of people are together, for a whole day, without their
conversation turning on righteousness, and when they are fond of carrying out the suggestions
of a small shrewdness;-theirs is indeed a hard case.”
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11-10 When Yen Yuan died, the Master bewailed him exceedingly, and the disciples who were
with him said, “Master, your grief is excessive!”

“Is it excessive?” said he. ”“If I am not to mourn bitterly for this man, for whom should I

mourn?”
Background to Ame ni mo makezu

After Miyazawa Kenji's death, a single, black notebook was found in a pocket in the
lid of his favourite trunk. This is the famous “Ame ni mo makezu” notebook. The
poem is written in midst of his repetitious copying of “namu myoho renge kyo” (k)
which shows his earnest nature and his reflections on letting go of the desire for
pleasure.

The 11-3 at the beginning of the poem refers to the date, November 3rd, Showa 6
(1931).

At that time, Kenji was lying sick in bed but his handwriting is not what one would
expect from a sick person; it is big, bold, and there are nine pages written on both
the back and front.

When this “Ame ni mo makezu” was written, we can assume that Kenji probably
had a hunch that he was going to die. With such thoughts lingering in his mind, his
earnest wish in the last line — “the person I strive to become” — can only strike at

dhuta practice

[EEPE - 5EFE4T] (Skt, Pali; Jpn zuda or zuda-gyo ). A
discipline or ascetic practice to purify one's body and
mind and remove one's desire for food, clothing, and
shelter. The Sanskrit word dhuta means "shaken off,"
"removed," or "abandoned.

A discipline or ascetic practice to purify one's body
and mind and remove one's desire for food, clothing,
and shelter. The Sanskrit word dhuta means "shaken
off," "removed," or "abandoned." In Buddhism, it
indicates shaking off the dust and defilement of
desires. Buddhism sets forth twelve disciplines to
obtain release from ties to food, clothing, and
dwelling. They are known as the twelvefold dAuta
practice or twelve dhutas. Among Shakyamuni's ten
major disciples, Mahakashyapa was known as
foremost in dhuta, or ascetic, practice. In the
"Treasure Tower" (eleventh) chapter of the Lotus
Sutra, Shakyamuni says: "This sutra is hard to
uphold; if one can uphold it even for a short while I
will surely rejoice and so will the other Buddhas. A



person who can do this wins the admiration of the
Buddhas.... This is what is called observing the
In his later years, he formed the “Rasu Farmers’ Association” in order to live in | precepts and practicing dhuta." The Twelvefold

closer harmony with the agriculturists he so admired. In Showa 11 (1936) a stone = Dhuta Practice Sutra, a (?hinese tra.nslation by _

monument was erected with the opening line — “In the shade of pine—tree grove in Gunabhadra (394-468), SIves a detailed explanation
. . ” . _ of the twelvefold dhuta practice.

the middle of a field ==+ Even now, many people visit this site. (The Miyazawa

Kenji Memorial Society Foundation)

our hearts with a deep resonance.

Using the power of the Thus Come One’s knowledge and vision, | behold that time in the distant past as
if it were today.

At that time, the World Honored One, wishing to restate his meaning, spoke verses, saying,

WHHE, REEUE. HRBS

“I recall that in a past age, Limitless, boundless eons ago,

BRBEM BEEEH
There was a Buddha, doubly honored, By the name of Great Penetrating Wisdom Victory.
EHMEE &XBAE
Suppose a person ground All of the earth that there was
MALAHE =FKFL
= In three thousand great thousand lands Entirely into ink powder;
RULFGIE SEUR And then suppose he passed through a thousand lands, And then let fall one particle of it,
3 /\\ =) —
BRFEL HT—ER Continuing to drop particles in this way Until all the ink particles were gone.
MZRER, FUHFEES
MEFEELT BREARERE Suppose all of the countries he passed through, Whether he dropped particles in them or not,
EEHEE —EE—# Again were completely grounded into dust motes, And each dust mote was an eon;
HEEMEE HHEBRRE These grains of dust would in number Be exceeded by the number of eons
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Since that Buddha has passed into extinction; It has been limitless eons such as this.
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The Thus Come One, with unobstructed wisdom, Knows of that Buddha’s extinction,

And of his Hearers and Bodhisattvas, As if seeing his extinction now.

Bhikshus, you should know The Buddha’s wisdom is pure, subtle, and wondrous;

Without outflows and without obstructions It penetrates limitless eons.”

The Buddha told the Bhikshus, “ The Buddha Great Penetrating Wisdom Victory had a life span of five
hundred forty myriads of millions of nayutas of eons.” When this Buddha was seated on the
Bodhimanda, having destroyed the troops of Mara, although he was on the point of attaining
anuttarasamyaksambodhi, still the Buddhadharma did not appear before him. So it was for one minor
eon and then onwards to ten minor eons that he sat in the lotus posture, body and mind unmoving, and
yet the Buddhadharma still did not appear before him.

Thereupon, the gods of the Triyastrimsha Heaven, spread out for the Buddha, under a Bodhi tree, a lion
throne one yojana in height; on that throne the Buddha was to attain anuttarasamyaksambodhi. Just as
he sat down upon that throne, the Kings of the Brahma Heavens rained down heavenly flowers over a
distance of one hundred yojanas. A fragrant wind from time to time swept away the withered flowers as
fresh ones rained down. This continued without interruption for a full ten minor eons as an offering to
the Buddha, the rain of these flowers continuing right up until his extinction. In the same way the gods
of the four heavenly Kings constantly played heavenly drums as an offering to that Buddha and the
other gods made heavenly instrumental music for a full ten minor eons, right up until his extinction.

Bhikshus, the Buddha Great Penetrating Wisdom Victory passed through ten minor eons before the
Buddhadharma finally manifested before him and he attained anuttarasamyaksambodhi.Before that
Buddha left home he had sixteen sons, the first of whom was named Accumulation of Knowledge. Each
of them had a variety of precious, unusual fine toys. When they heard that their father had realized
anuttarasamyaksambodhi they all cast aside these things they valued and went before the Buddha,
escorted by their weeping mothers. Their grandfather, a Wheel-Turning Sage King, together with a
hundred great ministers and with hundreds of thousands of myriads of millions of citizens all
surrounded them and accompanied them to the Bodhimanda, all wishing to draw near to the Thus
Come One Great Penetrating Wisdom Victory, to make offerings to him, to honor, revere and praise
him. When they arrived, they bowed with their head at his feet, and having circumambulated him, they

8
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singlemindedly joined their palms, respectfully gazed upward at the World Honored One, and uttered

these verses:

“World Honored One of great and awesome virtue, For the sake of crossing over living beings
After limitless millions of eons, You accomplished Buddhahood,

And perfected all your vows; Unsurpassed is our good fortune.

Very rare you are, World Honored One, In one sitting, passing through ten minor eons,
With body, hands, and feet, Still, secure, and unmoving.
Your mind, ever tranquil, Never knows distraction.

Ultimate, your eternal extinction, As you dwell firmly in the non-outflow Dharma.
Now we see the World Honored One Serenely realize the Buddha Path;

We all gain good benefit And proclaim our delight and great joy.

Living beings, ever tormented by suffering, Blind, and without a quide,

Fail to recognize the Path which ends that pain, And do not know to seek their liberation.

During the long night the evil destinies increase, While the hosts of gods are reduced in
number;

From darkness they proceed into darkness, Never hearing the Buddha’s name.

Now, the Buddha'’s gained the utmost Peace, rest, the non-outflow way;
And we, and all the gods, To attain the greatest benefit

Therefore bow our heads And return our lives to the Unsurpassed Honored One.”

When the sixteen sons had finished praising the Buddha, they then entreated him to turn the




Dharma-wheel, saying, “World Honored One, speak the Dharma and bring us peace, show us

pity, and benefit both gods and humans.” Then they spoke more verses saying:
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At that time the World-Honored One calmly
arose from his samadhi and addressed
Shariputra, saying:

"The wisdom of the Buddhas is infinitely
profound and immeasurable.

The door to this wisdom is difficult to
understand and difficult to enter.

Not one of the voice-hearers or
pratyekabuddhas is able to comprehend it.

"What is the reason for this? A Buddha has
personally attended a hundred, a thousand,
ten thousand, a million, a countless number
of Buddhas and has fully carried out an
immeasurable number of religious
practices.

He has exerted himself bravely and
vigorously, and his name is universally
known.

He has realized the Law that is profound
and never known before, and preaches it
in accordance with what is appropriate,
yet his intention is difficult to
understand

"Shariputra, ever since I attained
Buddhahood I have through various
causes and various similes widely
expounded my teachings

At that time the World Honored One arose serenely from samadhi and
told Shariputra,

“The wisdom of all the Buddhas is extremely profound and unlimited.

The gateway to this wisdom is difficult to understand and difficult to enter.

It cannot be known by any of the Hearers or Pratyekabuddhas.

What is the reason? The Buddhas have, in the past, drawn near to
countless hundreds of thousands of tens of thousands of millions of
Buddhas, exhaustively practicing the unlimited dharmas of the Way of
those Buddhas.

They are forging ahead with courage and vigor and their names are known
everywhere.”

“They have accomplished the most profound Dharma, one which has
never been before, and speak of it according to what is appropriate, but its
purport is difficult to understand.”

“Shariputra, from the time_| realized Buddhahood, | have, by means of
various causes and conditions and various analogies, extensively
proclaimed the verbal teaching.

With countless expedient devices, | have guided living beings, leading
them to separate from all attachments.”

“Why is this? The Thus Come One has already perfected his expedient
10
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and have used countless expedient means
to guide living beings and cause them to
renounce attachments.

Why is this? Because the Thus Come One
1s fully possessed by both expedient
means and the paramita of wisdom.
"Shariputra, the wisdom of the Thus
Come One 1s expansive and profound.

He has immeasurable [mercyl, unlimited
[eloquence], power, fearlessness,
concentration, emancipation,and
samadhis, and has deeply entered the
boundless and awakened to the Law
never before attained.

"Shariputra, the Thus Come One knows
how to make various kinds of distinctions
and to expound the teachings skillfully.
His words are soft and gentle and delight
the hearts of the assembly.

"Shariputra, to sum it up: the Buddha
has fully realized the Law that is
limitless, boundless, never attained
before.

"But stop, Shariputra, I will say no more.

Why? Because what the Buddha has
achieved is the rarest and most
difficult-to-understand Law.

The true entity of all phenomena can only
be understood and shared between
Buddhas.

This reality consists of the appearance,

devices, his knowledge and vision, and the paramitas.”

“Shariputra, the knowledge and vision of the Thus Come One is vast,
great, profound, and far-reaching.

He has profoundly entered, without boundary, the unlimiteds, the
unobstructeds, the powers, the fearlessnesses, the dhyana concentrations,
and the samadhis of liberation, accomplishing all those dharmas never had
before.”

“Shariputra, the Thus Come One is able to make various discriminations,
cleverly speaking all dharmas. His speech is gentle and delights the hearts
of the multitudes.”

“Shariputra, essentially speaking, the Buddha has fully accomplished all of
those unlimited, boundless dharmas which have never been before.”

“Stop.”

“Shariputra, there is no need to speak further. Why is this?

As to that foremost, rare, and hard-to-understand Dharma accomplished
by the Buddha—

only the Buddhas and the Buddha can exhaust the Real Mark of all
dharmas.

That is to say with regard to all dharmas: the suchness of the marks, the
suchness of the nature, the suchness of the substance, the suchness of
the power, the suchness of the function, the suchness of the causes, the
suchness of the conditions, the suchness of the effects, the suchness of
the retributions, and the suchness of the ultimate equality from beginning to
end.”

At that time, the World Honored One, wishing to restate this meaning,

11
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relation, latent effect, manifest effect,
and their consistency from beginning to

nature, entity, power, influence, inherent spoke verses saying,

IIIimitabIe are the heroes of the world.

All the gods and people in the world,
And all the classes of living beings
Cannot know the Buddhas.

The Buddhas’ powers, fearlessnesses,
Liberations and samadhis,

And other dharmas of the Buddhas
Can be fathomed by no one.

Tathagata

The Lotus Sutra
Chapter Sixteen: The Life Span of the

Chapter 16 - The Thus Come One's Life Span

WIEHAE R EhE, KRk,
Ao TRAFE AR M, ANk

o

HIAHLK  Privtat 5%
BEO TN (SRR ET
HREAL R ERA
TARLE  fRERS)
R ST{EBERE
MEAPREE  H A
WRALER I LIRAfE )

At that time the Buddha spoke to the Bodhisattvas
and all the great assembly:

Good men, you must believe and understand the
truthful words of the Thus Come One.

Since I attained Buddhahood the number of kalpas
that have passed is an immeasurable hundreds,
thousands, ten thousands, millions, trillions,
asamkhyas.

Constantly I have preached the Law, teaching,
converting countless millions of living beings,
causing them to enter the Buddha way, all this for
Immeasurable kalpas.

In order to save living beings,as an expedient means
I appear to enter nirvana but

in truth I do not pass into extinction.I am always
here preaching the Law.

I am always here,

“From the time | attained Buddhahood,
The eons that have passed
Are limitless hundreds of thousands of myriads
Of kotis of asamkhyeyas in number.

| always speak the Dharma to teach and transform
Countless millions of living beings,

So they enter the Buddha-Way.

And throughout these limitless eons,

In order to save living beings,

| expediently manifest Nirvana.

But in truth | do not pass into quiescence.

| remain here always speaking the Dharma.

| always stay right here,
And using the power of spiritual penetrations,
| cause inverted living beings,
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but through my transcendental powers

I make it so that living beings in their befuddlement
do not see me even when close by.

When the multitude see that I have passed into
extinction, far and wide they offer alms to my relics.
All harbor thoughts of yearning

and in their minds thirst to gaze at me.

When living beings have become truly
faithful,honest and upright, gentle in intent,
single-mindedly desiring to see the Buddha not
hesitating even if it costs them their lives,

then I and the assembly of monks appear together on
Holy Eagle Peak.

At that time I tell the living beings that I am always
here, never entering extinction,

but that because of the power of an expedient means
at times I appear to be extinct, at other times not,
and that if there are living beings in other lands
who are reverent and sincere in their wish to believe,
then among them too I will preach the unsurpassed
Law. But you have not heard of this,

so you suppose that I enter extinction.

When I look at living beings, I see them drowned in a
sea of suffering; therefore I do not show myself,
causing them to thirst for me.

Then when their minds are filled with yearning,

at last I appear and preach the Law for them.

Such are my transcendental powers.

For asamkhya kalpas

constantly I have dwelled on Holy Eagle Peak

and in various other places.

When living beings witness the end of a kalpa

and all is consumed in a great fire,

this, my land, remains safe and tranquil,

Although near me, not to see me.

The multitudes see me as_passing into
quiescence.

They extensively make offerings to my sharira.
All cherish ardent longing for me,

And their hearts look up to me in thirst.

Living beings, then faithful and subdued,
Straightforward, with compliant minds,
Single-mindedly wish to see the Buddha,
Caring not for their very lives.

At that time | and the Sangha assembly

All appear together on Magic Vulture Mountain,
Where | say to living beings

That | am always here and never cease to be.
But using_the power of expedient devices

| manifest "ceasing" and "not-ceasing" to be.
For living beings in other lands,

Reverent, faithful, and aspiring,

| speak the Unsurpassed Dharma,;

But you who do not hear this

Think that | have passed into quiescence.

| see living beings Sunk in misery, and yet

| refrain from manifesting for them.

In order to cause them to look up in thirst,
Then, when their minds are filled with longing,
| emerge and speak the Dharma.

With such powerful spiritual penetrations,
Throughout asamkhyeyas of eons,

| remain always on Magic Vulture Mountain
And also dwell in other places.

When beings see the eon ending

And ravaged by the great fire,

My land is peaceful and secure,

Always filled with gods and humans,
Gardens and groves, halls and pavilions,
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constantly filled with heavenly and human beings.
The halls and pavilions in its gardens and groves
are adorned with various kinds of gems.

Jeweled trees abound in flowers and fruit

where living beings enjoy themselves at ease.

The gods strike heavenly drums,

constantly making many kinds of music.
Mandarava blossoms rain down,

scattering over the Buddha and the great assembly.
My pure land is not destroyed,

yvet the multitude see it as consumed in fire,

with anxiety, fear and other sufferings

filling it everywhere.

These living beings with their various offenses,
through causes arising from their evil actions,
spend asamkhya kalpas

without hearing the name of the Three Treasures.
But those who practice meritorious ways,

who are gentle, peaceful, honest and upright,

all of them will see me

here in person, preaching the Law.

At times for this multitude

I describe the Buddha's life span as immeasurable,
and to those who see the Buddha only after a long
time I explain how difficult it is to meet the
Buddha.

Such is the power of my wisdom

that its sagacious beams shine without measure.
This life span of countless kalpas

I gained as the result of lengthy practice.

You who are possessed of wisdom, entertain no
doubts on this point!_

Cast them off, end them forever,

for the Buddha's words are true, not false.

And various precious adornments.

There are jeweled trees with many flowers and
fruits

Where living beings roam in delight.

The gods play celestial drums,

Always making various kinds of music,

And mandarava flowers

Are scattered on the Buddha and the great
assembly.

My Pure Land is not destroyed,

But the multitudes see it being burned entirely.
Worried, terrified, and miserable,

Such ones are everywhere.

All these beings with offenses,

Because of their evil karmic causes and
conditions

Pass through asamkhyeyas of eons,

Without hearing_the name of the Triple Jewel.
All who have cultivated merit and virtue,

Who are compliant, agreeable, andhonest—
They all see me

Here, speaking the Dharma.

Sometimes for this assembly,

| speak of the Buddha’s life span as limitless.
To those who see the Buddha only after long
intervals

| speak of the Buddha as being difficult to meet.
The power of my wisdom—

The unlimited illumination of my wisdom—

Is such that my life span is one of countless eons
Attained through long cultivation and work.
Those of you with wisdom,

Should not have doubts about this.

Cut them off entirely, and forever,

For the Buddha’s words are real, not false.
They are like the clever expedients of the
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He is like a skilled physician who uses an expedient

physician

EEGE ZBIRIE T means to cure his deranged sons. Who, to cure his insane children,
Though in fact alive, he gives out word he is dead, Is actually alive, yet says he is dead,
FREMEW EEHEE yet no one can say he speaks falsely. And none can say that he speaks falsely.
I am the father of this world, l, too, am like a father to the world,
N TS S Vae v : : Saving all from suffering and woe.
FRIRA WA R saving those who suffer and are afflicted. A _ :
Because of the befuddlement of ordinary people, But to living be'”gs’ inverted as they are, .
2 LISTEE LTS IR though I live, T give out word I have entered | speak of cessation, although | actually remain.
extinction. Otherwise, because they often see me,
For if they see me ?OnStanth; . o They would grow arrogant and lax.
DL H el iR arrogance and selfishness arise in their minds. Unruly and attached to the five desires,
Abandoning restraint, they give themselves up to They would tumble into the evil paths.
ot Ak MR thefive desires and fall into the evil paths of | am ever aware of living beings—
existence. Those who practice the Way and those who do
L Al P - Always I am aware of which living beingspractice the | not.
HHIARE ATEMTE way, and which do not, | speak various Dharmas for their sakes
- . . and in response to their needs for salvation To save them in an appropriate manner.
BEIGET TR R ARARLL I preach various doctrines for them. | am always thinking,
. At all times I think to myself: ‘How can | cause living beings
mRERE DMTmRA How can I cause living beings To enter the unsurpassed Way
B to gain entry into the unsurpassed way And to quickly perfect the body of a Buddha?”
SAME L ROt LS and quickly acquire the body of a Buddha?
Chapter 21 - The Spiritual Powers of the Thus Come One
EpRitE ERKHE “The Buddhas, ones who save the world, Dwelling in great spiritual penetrations,
BlRRENR HESHN In order to delight living beings, Manifest |imitless spiritual powers.
EHERX SHESE Their tongues reach to the Brahma Heavens, Their bodies emit countless |ights.
BRpEE JRUFES They make appear these rare events For the sake of those who seek the Buddha Way.
HBERE REEZE The sounds made when the Buddhas cough And the sounds made when they snap their fingers
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Are heard throughout the lands of the ten directions As the earth quakes in six ways.

Since after the Buddha’ s passing One can uphold this Sutra,

All Buddhas rejoice And display |imitless spiritual powers

In order to bequeath this Sutra, He praises those who receive and hold it.
Doing so throughout limitless eons, Still he cannot finish.

The merit and virtue of these people Is boundless and infinite,

Like space in the ten directions, Without any boundary.

Those who can uphold this Sutra Have already seen me

And also seen the Buddha Many Jewels And all of the division-bodies

They also see me on this day Teaching and transforming the Bodhisattvas
Those who can uphold this Sutra GCause me and my division-bodies

And the previous Buddha, Many Jewels, To all rejoice.

They shall also see and make offerings To the Buddhas of the ten directions—in the present,

The past, and the future— Causing them to rejoice as well.

The secret and essential Dharma obtained By the Buddhas seated in their Way-places

Will also be gained before too long By those who can uphold this Sutra.
Those who can uphold this Sutra Will take delight in speaking, without end,
The meaning of the Dharmas, Their names and expressions

Like the wind blowing through space, Without obstacle.
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After the Thus Come One’ s passing, They will understand the Sutras spoken by the Buddha,
The causes and conditions in sequence, And speak them truly, according with their meanings
Like the light of the sun and moon Dispelling all darkness

These people walk through the world Dispersing the darkness of living beings

Teaching |imitless Bodhisattvas Ultimately to dwell in the One Vehicle.

Therefore, those with wisdom, Hearing the advantages of this merit and virtue,

Should, after my passing, Receive and uphold this Sutra.

These people most certainly and without a doubt Will attain the Buddha Way.”
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Chapter 25 - The Universal Door Of Guanshiyin Bodhisattva

(The Bodhisattva Who Contemplates The Sounds Of The World) At that time, Inexhaustible Intention
Bodhisattva used verses to ask this question:

“Wor Id Honored One, complete with wondrous marks, 1 now ask again,
Why is this disciple of the Buddha Called Guanshiyin?”
The Honored One of Perfect, Wondrous Marks,  With verses answered Inexhaustible Intention:
Listen to the practice of Guanyin, Who skillfully responds in all places

With vast vows, as deep as the sea, Throughout inconceivable eons
He has served many thousands of kotis of Buddhas, And has made great, pure vows.

[ shall now tell you in brief, That for those who hear his name or see him,

And who are mindful of his name unceasingly, He can extinguish the suffering of all realms
of existence.
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If someone is the victim of another’ s harmful intent, And is pushed into a pit of fire,
[T he evokes the strength of Guanyin, The pit of fire will turn into a pool.

[f someone is being tossed about in the great sea, And is surrounded by the dangers of dragons,
fish, and ghosts,

[T he evokes the strength of Guanyin, The waves will not drown him.

[f someone is on the peak of Mount Sumeru, And another person tries to push him off,
[f he evokes the strength of Guanyin, He will stand firm as the sun in space.

[T someone is pursued by evil people, Who want to throw him off a Vajra Mountain,
[T he evokes the strength of Guanyin, Not a single hair on his body will be harmed.
[f someone is surrounded by vicious bandits, Who threaten him with knives
[T he evokes the strength of Guanyin, The bandits will all give rise to compassion.
[T someone is in trouble with the law, And on the verge of being executed,
[f he evokes the strength of Guanyin, The knives will break into pieces
[T someone is imprisoned, shackled, or chained, Or if his hands and feet are in stocks
[T he evokes the strength of Guanyin, His bonds will open and he will be free.

[f someone is about to be harmed, By mantras, spells, or poison,
[T he evokes the strength of Guanyin, The harm will all return to the sender.

[T someone meets with evil rakshasas, Poisonous dragons, or ghosts,

[f he evokes the strength of Guanyin, They will then not dare to harm him.
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[T someone is surrounded by vicious beasts, With fearsome fangs and claws,

[T he evokes the strength of Guanyin, The beasts will quickly run far away.
Poisonous snakes and scorpions, Have blazing lethal vapors
But if one evokes the strength of Guanyin, At the sound of one’ s voice, they will disperse.
Clouds of roaring thunder and |ightning May send down hail or great floods of rain,

But if one evokes the strength of Guanyin, The clouds will immediately scatter.
Living beings are beset with hardships, And oppressed by limitless sufferings
The power of Guanyin’ s wondrous wisdom Can rescue the world from suffering.

Complete with the power of spiritual penetrations, Vastly cultivating wisdom and expedient

means,

Going throughout countries in the ten directions, He manifests everywhere in all places
The various evil destinies, Those of the hells, ghosts, and animals

And the pain of birth, old age, sickness, and death Are all gradually wiped away.
True Contemplator, Pure Contemplator, Contemplator with Vast, Great Wisdom,
Compassionate GContemplator, Kind Contemplator, May we constantly behold you with reverence!
Undefiled pure light, The sun of wisdom that breaks through the darkness
Is able to quell calamities of wind and fire As it shines on all worlds.
Compassionate substance: the thunder of Precepts. Kind intent: a wondrous great cloud.
He rains down sweet dew and Dharma rain, Which extinguish the flames of affliction.

In the midst of contention, when faced with lawsuits, Or when someone is terrified on the
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battlefield,
[T he evokes the strength of Guanyin, All his many enemies will scatter and leave.

Wondrous your sound, Contemplator of the World s Sounds— A pure sound, a sound |ike the sea
tide,

A sound beyond all worldly sounds, We shall always bear it in mind.
In thought after thought we have no doubt. Guanshiyin is pure and sagely.

In times of suffering, agony, danger, and death, He is our refuge and protector.
Complete with all merit and virtue, His kind eyes watching living beings

He is endowed with massive blessings, |imitless as the sea. Therefore we should reverently
worship him.” At that time the Bodhisattva Guardian of the Earth rose from his seat and said
to the Buddha, “World Honored One, if there are those who hear this chapter of Guanshiyin
Bodhisattva, who learn about the self-mastery of his deeds and the power of his spiritual
penetrations as shown in this Universal Door, you should know that the merit and virtue of such
people will not be small.” When the Buddha had spoken the “Universal Door Chapter,” eighty-four
thousand |iving beings in the assembly all brought forth the resolve for
Anuttara-samyak-sambodhi
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